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Abstract 

The educational scenario in Kashmir was largely disturbing during the Dogra Rule in the state of 

Jammu and Kashmir. Before the introduction of the western system of education in the state, the 

indigenous schools, pathshalas, and madrassas run by the members of the Hindu and Muslim 

communities and generally housed in temples and mosques. The Dogra rulers, particularly Gulab 

Singh and his successor Maharaja Ranbir Singh, paid no attention towards the education of their 

Muslim subjects. They wanted to keep Kashmiri Muslims in perpetual ignorance to avert the rise 

of political awakening among them. Some measures were indeed introduced in the 2nd half of the 

Dogra Rule (Post British Intervention in the state) to improve the education of Muslims. But these 

measures were too little and too late to make any significant difference. The Pandits (ethnically 

Kashmiri speaking Hindu minority) made advances in education because of the facilities provided 

to them by the co-religionist Dogras. The same was denied to the overwhelming majority of 

Muslims. The disparity was not accidental but a deliberate and conscious policy of indifference of 

the Dogras towards the education of Muslim subjects. The Muslim majority was politically 

disempowered, economically starved, and socially humiliated by the Dogras. The communal, 

oppressive, and exclusivist policies of the Dogras paved the way for the Muslim awakening in the 

state and, therefore, germinated in the form of political movement from the 1930s under the aegis 

of the Muslim Conference. The present paper is an attempt to explore the hostile attitude of the 

Dogras towards the spread of modern education among the Muslims of the state of Jammu and 
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Kashmir. An attempt has been made to assess the impact of narrowly sectarian and exclusivist 

educational policy of the Dogras on the socio-economic and political dispossession of the 

Kashmiri Muslims on the eve of India’s Partition in 1947. The paper highlights the role of educated 

Muslim leadership of the state in unshackling the Muslim population from the Dogra servitude 

through the weapon modern education. Besides that, the paper will throw light upon the nature 

and role of Christian missionary education in the state. 
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Introduction 

Kashmir is said to have been the seat of learning and this small valley has produced masterpieces 

of history, poetry, and philosophy. It remained the home of great Sanskrit scholars for centuries. 

George Grierson writes, ‘Kashmiris are proud and justly proud of the literary glories of their land.’1 

With the coming of the Muslims, Islamic influence penetrated deep into the valley. The Muslim 

Rule saw the promotion of learning, both Persian and Sanskrit. Madrasas and Maktabs were found. 

Urwat al-Waqta was the first madrassa established in Kashmir during the reign of Sultan 

Qutubuddin (1373-89 CE). Sultan Sikandar established a similar madrassa in Nawhatta which had 

scholars from Central Asia on the staff. Zain ul-Abidin (1420-1470 CE) established a madrassa at 

Nav-Shahr, his capital with teachers drawn from West Asia and Central Asia. Sheikh Hussain 

Chak (1562-69 CE) established a Darul Uloom at Khawaja Bazar.2 During the reign of Jahangir, 

some more madrasas were established. The reign of Shah Jahan witnessed the development of 

Khanqah-i-Naqshbandyah by Moinuddin Naqshbandi. The Mughal rulers also encouraged 

vocational training in carpet, shawl making, paper machine and other handicrafts.  During the 

Afghan rule, these institutions largely could not survive for want of patronage. Sikh rule shattered 

the economy of Kashmir beyond retrieve.3 Therefore Madrassas were replaced by Maqtabs run by 

individual pedagogues who generally had no claim to scholarship. This continued during the Dogra 

rule also. Thus, in the middle of the 18th century, Kashmir stood as a beacon of enlightenment to 
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the surrounding territories. From this position, it declined under the tyrannies and extortions of 

subsequent rulers, until by the last decade of the 19th century. The cultural glories of its past had 

disappeared, and it was known abroad chiefly for the desolation of its land and miseries of its 

people. Kashmir had an established tradition of learning Persian because it became the court 

language during the Shahmiri rule. When the Dogra rulers switched over to Urdu as the official 

language of the state, the English also began to be used, the Persian knowing people became 

redundant and their job opportunities in the administration were phenomenally reduced. Then 

followed the dilemma faced earlier by Muslims in the rest of the subcontinent.4 

The era of modern education in Kashmir started in the 1880s during the Dogra rule. The Sikhs, 

predecessors of Dogras, were oblivious of education, and when west Punjab fell into English hands 

by the middle of the 19th century, Lahore became the epicenter of educational activity in the region. 

However, Gulab Singh (1846-1857 CE), trained as he was in the Sikh school, had no pretensions 

of being an educationist.5 He was hardly interested in the spread of education particularly among 

the Muslims. Brinkman notes that ‘The Raja will not allow education there [J&K] but to bind us 

[the British], sends us a few thousand rupees occasionally to our Punjab Schools.’6  S. S. Charak 

gives the credit to Ranbir Singh for opening schools in the state. Charak notes that 44 schools were 

opened in 1872-73 of which 33 alone were started in Jammu province.7 However, it appears that 

Ranbir Singh besides being too religious opened only pathshalas in Jammu and maybe a few 

maktabs in Kashmir, was too prejudiced towards Muslims. It is further substantiated when Mridu 

Rai points out that the Dogra State was a Hindu State and its rulers tried their best to broaden its 

Hindu nature, with the result, Kashmiri Pandits, as a co-religionists’ class, found it easy to get 

associated with it and the Muslims were marginalized.8 Thus, politically suppressed, morally 

quashed, and economically downtrodden, the Muslims of Kashmir were educationally backward 

during the Dogra period. The causes of their backwardness were manifold: harsh poverty, their 

ignorance, the unsympathetic attitude of non-Muslim students and teachers in the government 

schools, and the discriminatory policies of the Dogra administration.9 The most important cause of 
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the educational backwardness of Muslims was the anti-Muslim attitude of the Dogra 

administration.10 In rural areas, where they constituted more than 80% of the total population, their 

illiteracy was almost a hundred percent. Lawrence points out that ‘out of a population of 757,433 

Mohammedans, only 233 obtained any benefit from the state schools, while out of 52,576 Hindus, 

1327 received state instructions.11 These figures show that though the Hindus formed a minority, 

they, however, monopolized 83% of the education bestowed by the state. Prem Nath Bazaz 

criticized the Dogra Government for its indifference towards education among the Muslims and 

not working for their welfare. ‘The poverty of the Muslim masses is appalling. Dressed in rags, 

which can hardly hide his body and barefooted, a Muslim peasant presents the appearance rather 

of a starving beggar than of one who fills the coffers of the state’, Bazaz notes.12 

Muslim Social Reforms and Education 

From the beginning of the 20th century, Kashmir witnessed the socio-religious and political 

activities among Muslims. The fundamental aim of the early Muslim socio-religious reform 

movements was to acquaint the Muslim masses with the cause of their stagnation which was one 

of the factors of their backwardness for decades. Moulvi Mirwaiz Rasool Shah, head preacher at 

the Jama Masjid in Srinagar, claimed the leadership of the Kashmiri Muslim community through 

his activities on the educational front and founded the first reform association for Kashmiri 

Muslims, with an affiliated school. Founded with the financial assistance of eminent Punjabi 

Muslims, the Anjuman Nusrat-ul-Islam, literally meaning the Society for the Victory of Islam, 

sought to unite the Kashmiri Muslim community around the concept of Tawheed, or the unity of 

Allah. The Anjuman opened its doors to all Muslim sects, to cleanse the Kashmiri Muslim 

community of its un-Islamic aspects. A madrasa was soon attached to the Anjuman to improve a 

lot of the Kashmiri Muslim population through pure Islamic education.13 The Anjuman-i-Nusratul 

Islam, Srinagar, was the earliest and the most important socio-religious organization in Kashmir. 

It was founded by the Mirwaiz Moulvi Rasool Shah of Kashmir in 1905 CE. The aims and 

objectives of the Anjuman were to facilitate education for the backward children of the Muslim 
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community.  The role of Anjuman in its educational activities was limited in the beginning to the 

imparting of religious education. But after seeing the Dogra apathy towards the Muslim subjects, 

the need for introducing a course of study on modern secular lines was felt by its members. In their 

efforts to make educational facilities available to Muslims, the leaders of the Anjuman attempted 

to extend the benefits of education to the Muslims of Kashmir. The educational program of the 

Anjuman included education both for males and females.14 In order to exist as a community, the 

Muslims had to be roused from their deep slumber of existence and their dependence on others. 

They had to learn the need and importance of self-help and self-confidence, which alone could 

save them from their degrading conditions and solve their immediate problems. The leaders of the 

Anjuman had felt the urgency of making the Muslim community stand on its own feet if it had to 

survive. They warned their coreligionists in the state that in case they did not follow the principles 

of self-help and self-confidence, no one could save them from their fallen conditions.15   

Christian Missionaries and Education 

Modern education does not seem to have existed in Kashmir until the advent of Christian 

missionaries when a changed outlook gradually came into being. The Maktabs of Srinagar and 

other parts of the Valley were generally affiliated to the mosques, where the boys were taught to 

read Arabic so that they might be able to read the Quran. Likewise, the Kashmiri Pandits had their 

schools called Pathshalas where Sanskrit was taught to enable them to read the sacred books. 

Persian, introduced in Kashmir by the Muslim rulers, continued to remain the official language till 

1907 when it was replaced by Urdu.16 From this, it is obvious that the valley was very backward 

in education. The Administration Report of 1873 which is the first of its kind in the Jammu and 

Kashmir State testifies to the educational backwardness of the city population. The report makes 

mention of government schools only in the city and these are named Pathshala, Nawakadal School, 

Maharaj Gunj School, and the Basant Bagh School. The educational institutions classed as 

Maktabs and Pathshalas often provided only religious instruction of a very limited type and they 

cannot, therefore, strictly speaking, be classed among institutions engaged in promoting general 

education.17 It was during this period that the missionaries made their appearance in Srinagar. The 
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travel accounts published by the European visitors to Kashmir in the first half of the 19th century 

awakened the western philanthropists to the vast scope of missionary work in the Valley. In 1854, 

Colonel Martin, a retired Army Officer of Peshawar, Robert Clark of the Punjab Missionaries, and 

two Indian Christians came to Srinagar.18 Though the Christian Missionary Society of London 

started its activities in Srinagar in the sixties of the nineteenth century, it had to face serious 

opposition from the state authorities.19 At first, the missionaries thought it prudent to administer 

medical relief to the people of Srinagar during periods of epidemics. The useful services rendered 

by the medical missionaries made them popular among Kashmiris and this encouraged them to 

fight illiteracy. There was not a single school in Srinagar, where the right type of education could 

be imparted. Maharaja Ranbir Singh's school established in 1874 was the only state school but 

here the medium of instruction was Sanskrit and Persian. It cannot be denied that the Dogra 

Government’s attitude towards the education of their subjects was that of deliberate indifference.20 

The Church Mission Society of England started a primary school on western lines in Church 

Mission hospital premises and Rev. J. H. Knowles laid the foundation.21 In its infancy, the Church 

Mission School had to face several problems. Up to 1886, the policy of Dogra rulers was to confine 

educational activity to a few religious books. In Maktabs and Pathshalas attached to mosques and 

temples, respectively, the subjects like grammar, logic, rhetoric, and arithmetic were also taught 

in varying measures.22 In 1886, the state school had facilities for teaching English. Until the 

beginning of the 20th-century one does not find even a single Muslim boy in the Christian 

Missionary Schools.23 It was largely for political reasons, the government for a long time showed 

a lukewarm attitude in disseminating modern education among the Muslims. To quote P. N. Bazaz: 

“The awareness that the Dogras were Hindus and the overwhelming majority of the Kashmiris 

professed Islam constantly made them apprehensive. They disliked the idea of making their 

subjects politically conscious and thought that imparting of education was only an effective way 

of awakening the people to their political and human rights.”24 
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Conclusion 

The education during the Dogra period witnessed a few progressive changes. All these changes 

and developments took place owing to manifold reasons. The people of Kashmir were subjected 

to grave miseries after the Mughal period. The Dogras left no stone unturned in marginalizing the 

Muslim subjects. In other aspects of life, the condition of Muslims was not less pathetic. Muslim 

patients in medical departments did not receive as much care as the Hindus used to receive and the 

Muslim clients in the offices and courts were contemptuously treated while the cases of Hindus 

were expeditiously resolved. The people of Kashmir during the Dogra rule were labouring under 

many disadvantages. They were discriminated against by the Dogras for being followers of a 

different religion, i.e. Islam. Dogra rule in the state was not only oppressive and exploitative but 

communal as well. The anti-Muslim policies on the part of the Dogras towards Education in 

Kashmir were largely arrested by the British intervention i.e. the appointment of British Resident 

at Srinagar in 1885. The policies of the Dogra state were further impacted by the role of Christian 

Missionaries and the foundation of Mission school 1880 (later named as Tyndale Biscoe School) 

at Srinagar. However, the presence of Muslim students in this school for more than a decade was 

nil on account of Muslim backwardness. The role of Indian Muslims mostly from west Punjab and 

the role of the socio-religious reform movements started by Kashmiri leadership also frustrated the 

Dogra ambitions of educationally disempowering the Muslims of the state. If Muslims could make 

some incremental advances in modern education under the Dogras, it was the result of the British 

Missionary efforts and the pressure of the British state, educated Muslim leadership of the state, 

and the influence of the popular movements across the sub-continent and the world at large



 


